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Preface 


Metropolitan Paulos Mar Gregorios is known as one of the most 
creative interpreters of the Orthodox Christian theological and 
spiritual tradition in the 20th century. His rediscovery of St. Gregory 
of Nyssa and the patristic heritage in general in relation to the 
issues and concerns of the contemporary world had a remarkable 
influence on some of our secular thinkers and political leaders. 
His interpretations of God-world-humanity relationship in Eastern 
Christianity shaped and fostered some of the inter-faith debates 
as well as dialogues between religion and science and between 
religion and ideologies in the closing decades of the 20th century. 


Within the Orthodox Christian world, his ecumenical and 
theological efforts made headway in reconciling the Byzantine 
Orthodox family of Churches with the five Oriental Orthodox 
Churches after a separation of 1500 years since the Council of 
Chalcedon in 450 A.D. During his long ecumenical pilgrimage 
associated with the World Council of Churches he made close 
contacts with the leaders and theologians of these churches. So 
Mar Gregorios is eminently qualified to write about the Orthodox 
Churches. Since he was a well respected spokesman of Orthodox 
(eastern) Christianity for more than three decades, his insights 
and observations carry great weight. 


This book is a collection of Mar Gregorios's occasional writings 
about the various Orthodox Churches and Orthodoxy in general. 
The names of certain incumbents of office and some of the 
statistical data regarding the Churches have changed. An effort 
has been made by us to update them, but such data keep changing 
in living communities. The value of the book then consists in the 
historical surveys and perceptive remarks of Mar Gregorios 
regarding the life and witness of the Eastern Churches. With the 
new awareness among Western Christians unbroken heritage of 
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CHAPTER 1 
Introducing the Eastern Churches* 


Most Indians have not even heard about an Eastern form of 
Christianity. They know mainly the two Western forms: Protestant 
and Roman Catholic. The average educated Indian, if he is well- 
read, knows the different forms and names of Protestantism: 
Methodist, Anglican, Presbyterian, Lutheran, Baptist, Congrega- 
tional, Church of South India, Church of North India and so on. 
And he knows that all these forms of Christianity have come from 
Europe, along with the colonialist-imperiatist movements of the 
15th century and afterwards. 


But he has seldom heard about an eastern Christian Church. 
Nor has he most likely encountered one in India. It comes to him 
as a surprise therefore to learn that, as Nehru once said, Chris- 
tianity is older in India than in most parts of Europe. It is a fact 
that the Christian Church has existed in India ever since the first 
century. When one of the original Twelve Apostles of Christ, St. 
Thomas came to India (in 52 A.D.) and established Churches 
here. 


This ancient Eastern Church continues to this day in India, 
though the coming of the Western missionaries has nearly de- 
stroyed this ancient church and broken it up into several factions. 


What is left in the old Eastern Christian tradition in India is the 
Orthodox Church, sometimes called the Syrian Orthodox Church, 
because Syriac was once the language of worship of this Church. 
It is rather small, just 15 lakhs of members, which is only 10% of 
the total number of Christians in this country. 


*Article written in 1976. 
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theologian. On matters like sacraments, grace, sin, Holy Spirit 
also there are some significant differences of opinion between 


Roman Catholics and Eastern Orthodox. 


With the Protestants, the differences are even greater. The 
orthodox do not believe that the Bible is the only authority for the 
Christian teaching. The whole tradition of the Church, which not 
only includes the Bible, but also the teachings of the ancient 
Fathers and the decisions of the Councils, is authoritative for 
them. They do not believe, as some Protestants do, that the Church 
is composed of the believers coming together. They believe that 
the Church is one in all ages and all places, and that all those 
who have ever believed in Christ (even those who lived before 
Christ) are even now members of the Church, and that the Chris- 
tians now living from only a small part of the Church. The Ortho- 
dox do not regard the bishop, or his representative the priest, as 
merely someone commissioned to preach the word and admin- 
ister the sacraments. The bishop or priest is a visible manifesta- 
tion of Christ Himself and they revere Him accordingly. The Ortho- 
dox also give greater importance to the sacraments like Baptism, 
the Holy Anointing, Confession, Eucharist (Mass), Ordination of 
priests, the Sacrament of matrimony etc. Protestants have fewer 
sacraments (mainly Baptism and Lord's Super) and do not give 
the same importance to these as the Orthodox do. 


The forms of worship of the Orthodox are entirely Eastern, 
brought form Palestine and Syria, and indigenized in India through 
centuries of use. The Protestants and Roman Catholics are still 
trying to emancipate themselves from their recently imported 


Western heritage. 


The main tenant of the Orthodox faith is the belief that sal- 
vation is by being united with Christ who is Isvara incarnate. By 
being united with Him, we are to grow into God's image by be- 
coming more and more god-like in character, in love, in goodness 
and in wisdom. This process of transformation is called theosis or 
divinisation. This is very close to certain schools of Hindu thinking 
about salvation by yoga or union with Brahama. 


The Orthodox Church in India lives at peace with followers of 
other religions like Hindus, Muslims, Sikhs, Parsees, Jains, Bud- 
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hase etc. They are not aggressive in trying to convert the others 
— e prepared to live with them in peace and concord, and with 
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CHAPTER 2 
The Orthodox Churches* 


To most people, the word, ‘Orthodox’, means conservative, un- 
changing, and even stubborn or antiquated. For Eastern Ortho- 
dox Christians it means something very precious. They (The Or- 
thodox Christians) created that word, and it signifies to them the 
heart of the Christian faith. How? 


In the whole history of the Christian Church, though there 
have been many heresies, one remains central. This was the 
heresy of Arius, the fourth century Presbyter of Alexandria, who 
taught that Jesus Christ is a created being, not God. To Arius and 
his followers, only God the Father was truly God, because He 
alone is without beginning. The Son, being begotten, began only 
when he was begotten, and the Holy Spirit, proceeding from God, 
is also a created being to the Arians. 


This heresy was expressed in the fourth century in the com- 
mon prayers of the Church, through a particular form of the dox- 
ology: “Glory be to the Father, through the son, by the Holy Spirit”. 
The Church which did not follow Arius used our present form: 
“Glory be to the Father and to the Son, and to the Holy Spirit, 
One True God from ages unto ages of ages. Amen”. In this first 
heretical form, the glory was ascribed only to God the Father, 
while the Son and the Holy Spirit were only channels or interme- 
diaries. In the second form equal glory was ascribed to all three 
persons of the Godhead, and at the same time the unity of the 
Triune God was affirmed. 


The controversy then became about which is the right form 
of doxology for praising God. These who insisted on the and...and 


*Article written in 1986. 
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formula, held they were rightly (in Greek, orthos), praising, glori- 
fying (in Greek doxadzein) God. Thus it became the mark of non- 
heretical Christianity to use the word Orthodox (from orthos 
doxadzein) to distinguish themselves from the heretics, who by 
“their through....by” formula denied the doctrine of the Triune God 
and of the Incarnation of the Son of God. Today this latter hereti- 
cal is invading many churches, while for the Orthodox, anyone 
who denies the Holy Trinity and the Incarnation of God the Son, 
rules himself or herself out of the Church. 


. The Eastern Orthodox today number some 165 million Chris- 
tians divided into two families of approximately 130 million and 35 
million respectively. The larger family consists of some 20 churches 
In Communion with the Ecumenical Patriarchate of Constantinople 
(in Istanbul, Turkey). The Russian Orthodox Church is the largest, 
die estimated membership of about 80 million; the Romanian 
odox Church comes next (about 17 million); The Church of 

reece (about 8 million), the Serbian Orthodox Church (about 5 
ole the Ecumenical Patriarchate, scattered in Europe, America, 
eee Zealand and so on, (about 2 million), the Orthodox 
ae : satay (about 2 million), the Church of Cyprus (about 
(abouts : ie Georgean Orthodox Church in the Soviet Union 
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come to unofficial theological agreements, but communion be- 
tween them has not yet been restored. 


If you ask the question, “In what way do the eastern Orthodox 
differ from the Eastern Catholics and Protestants?” The answer 
cannot be very precise. The difference is more in ethos and spiri- 
tuality than in dogma. 


The differences between Eastern Orthodox and Roman Catho- 
lics are easier to spell out. First of all the Eastern Orthodox do not 
accept the authority of the Pope. They believe that each regional 
or national Church should be administrated autocephalous (hav- 
ing its own head) and the highest authority in each church is its 
own Synod of Bishops rather than anyone outside. Even the Ecu- 
menical Patriarch of Constantinople, who can be spokesman for 
all the Orthodox Churches in communion with his Church when 
authorized by them, has no direct jurisdiction in any Church other 
than his own. They regard the Roman Papacy as a denial of the 
Apostolic Constitution of the Church. 


Further, the Eastern Orthodox believe that the Holy Spirit 
proceeds from the Father alone, while the Roman Catholics state 
that the Spirit proceeds form the Father and the Son. This is an 
intricate theological point, difficult to understand for the untrained 
mind. Naturally, the Orthodox do not accept the Roman Catholic 
dogma of Papal Infallibility, nor do they accept as dogma the 
Roman Catholic teaching on the bodily assumption into heaven of 
the Virgin Mary after her death. There are also differences in the 
number of acknowledged Ecumenical Councils in the history of 
the Church. While the Roman Catholics accept more than 20 
such Councils, the latest being the Second Vatican Council (1962- 
65) the Constantinople Orthodox accept only seven. The five Ori- 
ental Orthodox Churches accept only three Ecumenical Councils, 


namely Nicea (325) Constantinople (381) and Ephesus (431). 


A more fundamental difference is the conception of the Church. 
The Church is more than a collection of believers. Even if all the 
Christians living today were gathered together, that would not be 
the Church. The Church is the Body of Christ wherein dwells the 
Holy Spirit who came upon the Church at Pentecost. If it is the 
Body of Christ, then Christ is present in the body. The Orthodox 
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do not think of Christ as only the Lord of the Church, somehow 
standing outside or above it. Christ is Lord in the sense that | am 
(or should be) Lord of my body. This intimate union of the Church 
with Christ and the Holy Spirit is inspite of the presence of sinful 
human beings in it; in fact it is the forgiven sinner who is united 
to Christ by the Holy Spirit, and all sinners united to Christ are 
also united to each other. All believers, from “Adam to the Second 
Coming” are in the Church, and do not leave the Body of Christ 
at the time of death. The Orthodox are much aware of the per- 
Petual presence of Christ, the Virgin Mary, the Apostles, the Proph- 
ets, Adam and Eve, and all the Holy Ones in the church which 
is experienced especially at worship. In the Eucharistic liturgy, 
Christ is visibly present through the celebrant priest's vested pres- 
ence, and the holy ones are present through the various icons. 
Hence the importance of icons in Christian worship. This ac- 
counts also for the frequent reference to St. Mary, the Apostles, 
the martyrs, the great teachers, who are all present with us in the 
worship of the Church. We do not worship God as the community 
of faith without making special remembrance of the Holy ones 
who though departed from a personal body of one’s own, are 
present in the body of Christ. So are all the departed who died 
in Christ. We do not forget them in our worship. 


The icons are, so to Speak, are windows through which one 
can ‘see’ the saving events of the incarnation of Jesus Christ and 
his continuing life in the Body of Christ. We make icons or reli- 
gious paintings only of those aspects of God which have been 
physically manifested through the Prophets of the Old Testament, 
through Jesus Christ, and through His saints in the Church. 


The Eucharist of the 
as Qurban in Urdu) is th 
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The Orthodox hold the Scriptures in the highest regard as the 
testimony of the Prophets and Apostles to Jesus Christ. They 
encourage reading, studying and meditating of the Scriptures, 
and at least eight passages, five from the Old Testament and 
three from the New Testament, are to be read in each Sunday or 
festal liturgy. 


The Orthodox place more importance on Prayer and fasting 
and on doing compassionate acts of love, especially for the poor, 
than on theologically correct belief or verbal witnessing. The 
emphasis falls more on the faith and the transformed and trans- 
forming life of the community of faith, than on the life and faith of 
the individual. The person is important; his/her faith and life are 
also important. But what is more important is that the will of God 
is. done by the community as a whole, which as a community 
worshipping God the Holy Trinity and continually offers itself to 
God in faith and repentance through the Eucharist so that God 
may dwell in that community. We abide in Christ, and Christ, 
abiding in us transforms and transfigures the life of the members 
of the community in order that they become more God-like, and 


through the community pour out the life of God in order to give 
life to the world. 


CHAPTER 3 


How Different is 
The Eastern Orthodox Church?* 


oo people have asked me that question in several different 
orms: 


— Who are these Orthodox-Protestants or Roman Catholics? 
—— What do they believe differently from the others? 


— What is the difference between Orthodox and other Chris- 
tians? 


Let me try some simple answers to these three questions. 


Who are the Indian Orthodox? 


First, both Roman Catholics and protestant are Western Christian 
groupings. The Orthodox Church is not Western Christianity. East- 
ern in origin, it was from the beginning open to influence from all 
cultures. In the first century Christianity was primarily an Asian- 
African religion. Only by the 4th century did the Roman Empire 
become increasingly Christian. The strength of Christianity in the 
early period was in Palestine, Syria, Greece, Asia Minor, Egypt, 
and Libya. We can make a list of the earliest Churches-the 
Churches of the first century. 

as ie 2 Churches-Rome and Puteoli 

€, (today Pozzuoli near Naples) 


W. . 
estern Greece: 5 Churches-Nicopolis, Corinth, Ath- 


ens, Thessalonica and Philippi. 
Eastern Greece 


(Asia Minor, today Turkey): 
VAsia Minor, today T : 
“Article written in 1991, 


15 Churches-Ephesus, 
Smyrna, Pergamum imported 
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Western heritage. Thyatira, Sardis, 
Philadelphia, Laodicea, Troas, 
Miletus, Colossae, Perga, Pisidian 
Antioch, Iconium, Lystra, Derbe. 


6 Churches-Antioch, Tarsus, Edessa, 
Damascus, Tyre, Sidon. 


Syria and the East: 


Palestine : 6 Churches, Caesarea, Jerusalem, 
Samaria, Pella. 

Cyprus : 2 Churches, (Paphos and Salamis) 

Egypt : Alexandria 


Pentapolis (North Africa): Cyrene 
India: Malabar 


As you can see, only 2 out of 37 Apostolic churches are 
strictly Western. If Western Greece and Cyprus are also regarded 
as Europe, then nine Churches are in Europe, while 28 are In 
Asia and Africa. 


The Orthodox Church claims to be the true successor of all 
these Apostolic Churches, including the Italian Churches, which 
used Greek as their language of worship in that century. So the 
Orthodox Church is neither Roman Catholic nor Protestant. It 
regards itself as the true and faithful successor of the ancient 
Apostolic Church, and regards the Western or Roman Catholic 
Church as a group that broke off and went astray from the true 
tradition of the Christian Church. The Protestant Churches broke 
off much later (in the 16th century and after) from the Roman 
Catholic. 


The Orthodox are today in two families—the Oriental 
Orthodox family, to which the Indian Orthodox Church belongs, 
and the Byzantine Orthodox family, which is four times as 
large. 


The Oriental Orthodox family has five Churches—India, Ar. 
menia, Syria, Egypt and Ethiopia—three in Asia and two in Africa. 
Total membership is over 25 million. 
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The Byzantine Orthodox family has over 100 million mem- 
bers in Greece, Russia, Romania, Bulgaria, Yugoslavia, Western 
Europe, America, Australia and so on. Their members are mostly 
Slavic, Greek or Roman in origin. But they are also regarded as 
Eastern, though they are a bit less Asian African. 


Thus the Indian Orthodox Church is a strictly Asian-African 
Church, an Apostolic Church in continuity with the ancient West 
Asian Apostolic Church. The Church was established in India in 
the very first-century by the Apostle St. Thomas, one of the twelve 


Apostles of Jesus Christ. It is one of the 40 or so ancient Apos- 
tolic churches of the world. 


What do they believe differently? 


The very question is a western one. In the West a Church is 
defined mainly by what it believes, i.e. by its doctrines and teach- 
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oes he 
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There are other doctrines and dogmas which the Roman 
Catholic Church has added to the Niceno-Constantinopolitan 
Creed-e.g. the dogma of the Immaculate Conception, the dogma 
of Papal Infallibility, and the dogma of the bodily assumption of 
the Blessed Virgin Mary. The first two are wrong and third is not 
dogma, for the Orthodox. We do not believe that there is any 
special miracle called Immaculate Conception connected with the 
origin and birth of the Blessed Virgin Mary. Nor do we believe that 
the Pope or any other human being is infallible. As for the teach- 
ing about the bodily assumption of Mary, we do teach it, but not 
as some central dogma of the Church. 


Nor do we believe that believing in the right dogma is the 
evidence of a true Christian. We put equal emphasis on the way 
of life, on the way of worship, on the way of disciplining oneself 
as on the way of thinking and belief. 


What then is the difference between East and West? 


It is not so easy to pinpoint the difference in words. It seems the 
difference is more one of ethos, of orientation, of spirit rather than 
of dogma or belief. 


Let us state some of the more obvious differences. The Ro- 
man Catholic Church, for example, believes in a Universal orga- 
nizational structure for the Church with one particular bishop, 
namely the Bishop of Rome or the Pope, holding a unique posi- 
tion in the whole world. We Easterners do not accept any one 
bishop as having universal jurisdiction or authority. So the Ortho- 
dox have no Pope. What they have is really an Episcopal Synod 
for each local or national Church. The President of the Synod may 
be a Patriarh, a Catholicos, and Archbishop or even a Pope as 
in the case of the Coptic Church of Egypt. But no such Synod or 
its president can have universal jurisdiction over the Churches of 
other countries. Each local or national Church with its Episcopal 
Synod and Catholicos or Patriarch is autocephalous, i.e., it has its 
own head, and does not look to any other Church to exercise 
authority over it. 


This difference in turn is based on a more profound under- 
standing of what we call the Church Catholic. The Church Catho- 
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Neither does the Orthodox Church teach that the bishop or 
college of bishops alone exercise authority in the Church. Every 
baptised Christian shares in the kingly, priestly and prophetic 
authority of the Church, though the bishop has a certain fullness 
of spiritual power which others in the Church do not have. But the 
bishop separated from the Church is nothing. It is only in com- 
munion with the Church, with the college of presbyters and dea- 
cons and with the people that he exercises his power. The Ortho- 
dox Church is thus much more conciliar and communitarian in 
structure. 


Neither did the Orthodox Church ever develop an aggressive 
or institutional mission such as Roman Catholics and Protestants 
have developed. The witness of the Orthodox is a quiet one, 
based more on worship and a holy life of love and service, than 
on preaching and proselytism. This lack of aggressiveness is often 
criticized by Western Christians ¢s_a lack of missionary fervour. 
But we know that the aggressive Western missionary movement 
is intimately linked with the economic, cultural and colonial expan- 
sionism of the west, and we would rather not be associated with 
such an aggressive and institutionalized mission. 


The worship of the Church is the centre of the Orthodox 
ethos, rather than its mission. The mission follows naturally from 
true worship and feeds into it. It is in the eucharistic worship of 
the Church that the Orthodox have a foretaste of the Kingdom 
which is coming. To join with the angels and archangels in the 
adoration of the one True God and to rejoice his presence of the 
Spirit through the Son—this is the heart of the Orthodox ethos. 
The Orthodox Churches under Muslim or Communist oppression 
always survived because of this worship orientation. 


The West separates action from contemplation, thought and 
prayer. For us it is in and from eucharistic worship that all action, 
contemplation, thought and prayer derive their significance. 


CHAPTER 4 


The Orthodox Church and 
Its Two Families* 


The Holy Orthodox C 


h . 
does not have the o urch is one church. It appears divided. It 


rganizational unj : 
Church. unity of the Roman Catholic 
But the different Orthodox Churches are not different 


churches |i 
eae : be peal secs denominations—A common tradition 
ce, —the Eucharistic, communion of Bishops 


and people- : 
ences these are two Pivots of Orthodox unity, not a single 
lonal structure with one Supreme head 1 


The Two Families 
The first ma 
lowing the counci 


ia 
Article Written in 1967 


THE ORTHODOX CHURCH AND ITS TWO FAMILIES 17 


A much more important reason for the conflict was perhaps 
an Asian African revolt against growing European or Graeco- 
Roman Domination, both in the church and in the Empire. The 
strong feelings of the Asians and Africans against Greek and 
Latin domination later become the preparation for the advance of 
Islam in the areas of Asian African Christianity. 


The period after Chalcedon marks the spiritual decline of the 
Christian Church, especially in Asia and Africa. But it also marked 
the very unexpected expansion of Eastern Christianity in the Per- 
sian Empire in Tartary and Mongolia in China and in India. Greek 
and Latin Christianity spread in Europe, while Asian African Chris- 
tianity spread in Asia and Africa. In this process, two families of 
Eastern Orthodox churches were created, many of whom have 
not been directly involved in the Chalcedonian controversy. In the 
13th century, the East Syrian Church alone (the Catholicate of 
Seleucia Ctesiphon in Babylon) had 230 dioceses grouped the 
way to Peking and Kerala. The African Church spread in Nubia 
(Sudan), Ethiopia, Libya and so on. 


The Present State of the Afro Asian Church 


What remains of this once great Asian African Church to- 
day? 


1. The largest church in this group is that of Ethiopia, with some 
14 million Ethiopian Orthodox Christians, presided over by 
the Patriarch, His Holiness Abuna Baselios, with his seat in 
Addis Ababa. The Church is divided into twelve dioceses and 
there is a bishop resident in Jerusalem. 


2. The second largest is the Coptic Orthodox Church of Egypt 
with some 4.25 million members. The Patriarch is Anba 
Kyrillos. 

3. The third in size is the Armenian Church with an estimated 
‘membership of 3 million. The head is Catholics Vazhken, 
supreme Patriarch of all Armenians. 

4. Next in size (fourth) is the Syrian Orthodox Church of India 


with about 1.5 million members, presided over by His Holi- 
ness, Mar Baselios Augen I, Catholicos of the East. 
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tury) and was later governed by the Patriarchate of Constantinople 
(11th century on). It became autocephalous in 1885. Bucharest 
became a Patriarchate in 1925, after the First World War. In 1944, 
Rumania was liberated from Hitler's forces, the Monarchy was 
abolished, and the country became communist without a bloody 
revolution. The present Patriarch Justinian presides over a Holy 
synod comprising five Metropolitan Sees, and 12 dioceses. 


This flourishing church has 8568 parishes with over 9400 
priests. There are 228 parish churches in the capital city of 
Bucharest alone. Each diocese has some 600-1600 parishes. 
Total number of believers is estimated at some 30 million. This is 
the second largest church of the Orthodox faith. Patriarch Justin- 
ian is a dynamic leader with remarkable organizing ability. 


4. The Church of Greece: Greece is solidly Orthodox. For- 
merly, part of the Ecumenical Patriarchate of Constantinople. It 
became autocephalous in 1850. Its membership is between 10 
and 12 million. About half a century ago a renewal movement 
began calling itself the Zoe (pronounced Zoyi), which has changed 
the life of the church quite considerably. 


The Church has 66 dioceses, and the head of the Church is 
the Archbishop of Athens; now His Beatitude Hieronymos, himself 
is a great Zoe leader. The Church has some 175 monasteries, 
though many of these have only a few members. Of these 111 


are convents for women. 


Greece has a very small Catholic Church and a small Prot- 
e members of the Orthodox 


estant Church. 95 per cent or more ar 
Church. But in the cities, people are becoming more and more 
secularized. Many go to Church only for Easter. 


5. Bulgarian Orthodox Church: It was in 865 A.D. that 
Bulgarian ruler become Christian, and imposed Christianity on 
the country. From its inception the Church was semi-autonomous. 
In 1767 it was brought back under the jurisdiction of Constantinople, 
when the Greek language was imposed on the Bulgarian liturgy. 
They regained their autonomy only by 1870, by the “firman” of the 
Turkish Government. The tension between the Greeks and the 
Bulgars was resolved only in 1945, when Constantinople re-en- 


20 INTRODUCING THE ORTHODOX CHURCHES 


tered into communion with the 
country had already become 
Government forbade religiou 
compulsory, and took away 
that of worship. 


Bulgarian Church. By that time the 
Communist (1944). The Communist 
S instruction, made civil marriage, 
all freedom from the church except 


In 1950 it was the 


Communist Government that decreed 
the church constitution 


making the Bulgarian church a Patri- 
archate. 
The present Patriarch Kyrillos Markov was consecrated in 
1953 against the Protests of 


the Ecumenical Patriarchate. The 
latter recognized the Patriarc 


hate of Sofia in 1961, when this 
church along with the Cc 


hurch of Russia became a member of the 
World Council of Churches. 


The Church has eleven Metropolitans. This church probably 
has some 6 to 8 million members. It is difficult to say that this 


church is spiritually half as alive as the Russian or the Rumanian 
Churches, 


6. The Serbia Orthodox C 
Slavia (Croatia) j 


The present Patriarch Gormanos 
are about 10 dio 


logical Students are in traini 


Ecumenical Council of 
Ccupation (1191-1571) 


s 


21 
IES 
THE ORTHODOX CHURCH AND ITS TWO FAMIL 


lf a million mem- 
ic ti idly Orthodox. It has hall 

ns atte percent i the population. Their liturgical language 
bers—abou 


is Greek. 


in size, this is a very 
inai: Small in size, this is a ve 
ient church of Sinai: Sr by Israel 
_ 8. The arnt church, now in the territory radia miaencani 7 
mporant th is one of the three oldest existing her two (Dair 
the work all three of which are in ihe ‘Conte Church, The 
; ing to 

,; air Poulos) belonging d appeared 
anvonies ane said to be located at the spot where Se church has 
to Moses in the burning bush. This tiny autocep he Abbot of the 
to yoses " pundred members, and is ruled by the 

a few inai. 
Monastery who is also Archbishop of Sina 


: i ll church 
f Albania: This small 

thodox Church o h with other 

. 2 autovephalOus in 1929. They are our a of Tirana. and 

Orthod People. The head is the Metropo bly number about 

there ane three other diocese. The faithful Pre majority of the 
> 60,000 The liturgical language is Albanian. 

people of Albania are Muslims. 


1,00,000 
inland has about a 1,00,00 
x Church of Fin as al “ace is 
re Ie and ig ruled by an Archbishop. Litwigioa! wat Mavority 
Finnish, They have a strong orthodox youth mo 

innish. | 
of the people of Finland are Lutherans 


halous in 
11. The Polish Orthodox Church: ale ority of the people 
1924, under the Metropolitan of Wats sooees vith half a million 
tholic. There are four ic (Russian) and 
Orthodox Liturgical languages are old Slavonic ( 
Polish. 


i below: 
The other Orthodox churches are listed 


2. The Czechoslovakian Or } 5. 


ia: i ta dwin- 
13. The Greek Patriarchate of Alexandria: in Egyp 


f Greeks. 
dling church consisting almost entirely © 


ioch: a considerably large 


. nt . i. 
14. The Greek Patriarchate of A sent Patriarch, His Beati 


i re 
church in Lebanon and Syria. The p 


22 

INTRODUCING THE ORTHODOX CHURCHES 
guished scholar, though he has 
days. His title is “the Patriarch of 


Gr ji 
- nga oe Church of the Holy Sepulchre many of whom 
on-existent Sees, This group regards itself more 


as the custodian of the H 
ie ol 
tinian Christians, y Places than as a church of Pales- 


same as the Ameni 


17. The Ja 
tablished by a 


@ns in Soviet Russia 


Panese 
Russian alias nee rch: This church was eS- 
StIn 1860. There were some 


THE ORTHODOX CHURCH AND ITS TWO FAMILIES 23 


30,000 Orthodox Japanese in 1904. It became an autonomous 
Church in 1939. The first Japanese Orthodox Archbishop was 
consecrated in 1941. His wife became a nun on the date of her 
husband's consecration. There may be some 40,000 members 
now. 


18. The Orthodox Church of North America: Virtually every 
Orthodox Church has a bishop in America. The Greek Archbishop, 
Lakovos, a president of the World Council, is the Exarchate of the 
Patriarch of Constantinople. The Russian Orthodox have an 
Exarchate under Metropolitan Joann. There is an emigre Church 
called “the Russian Orthodox Church in Exile” which is not a 
member of the World Council. The majority of Russians in the 
U.S.A. however, belong to neither of these, but to the “Russian 
Orthodox Greek Catholic Church of America” to which belong St. 
Vladimir's Seminary and eminent Orthodox Theologians like Fr. 
Schmemann and Fr. Meyendorff. The Melkite Syrians have their 
own diocese. So have the Serbs, the Romanians, the Bulgars, the 
Albanians, the Ukranians, the Carpatho, Russians, and so on. 


Conclusion 

Contacts between the two families of Orthodox Churches have 
intensified in the past thirty years. These form a story in them- 
selves and shall be the topic of a future article. 


CHAPTER 5 
Different Eastern Orthodox Churches* 
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2. Patriarchate of Antioch, (People: 200,000) Syria: Damascus. 
Patriarch Ignatius IV Hazim. 

3. Patriarchate of Jerusalem: (People: 2000) Jerusalem. 
Patriarch Benedicts. 

4. Russian Orthodox Church: (People: 70 million) Moscow. 
Patriarch Pimen. 

5. Serbian Orthodox Church: Belgrade (People: 7 million) Patri- 
arch Germanos. 

6. Romanian Orthodox Church: Bucharest (People: 18 million) 
Patriarch Justin. 

7. Bulgarian Orthodox Church: Sofia (People: 8 million) 
Patriarch Maximos. 

8. Orthodox Church of Cyprus. Nicosia (People: 20,000) 
Metropolitan Baselius. 

9. Orthodox Church of Greece: Athens, (People: 8 million) 
Archbishop Serafim. 

10. Orthodox Church of Poland: Warsaw (People: 20,000) Metro- 
politan Baselius. 

11. Georgian Orthodox Church, Tbilisi (People: 3 million) Patri- 
arch Illia Il. 

42. Orthodox Church of Czechoslovakia. Prague, (People: 20,000) 
Metropolitan Doroteji. 

13. Orthodox Church of Finland. Kuopio. (People: 10,000) 
Archbishop Paaval. 

14. Orthodox Church in America (recently formed) (People: 3 
million) New York. Metropolitan Theodosius. 

15. Orthodox Church in Japan (recently formed) (People: 6000) 
Tokyo. Metropolitan Theodosios. 


2. The Russian Orthodox Church 

Slavonic tribes were converted to Christianity in the ninth century 
as a result of the efforts made by Byzantine missionaries. The 
conversions of Princess Olga (955) and St. Vladimir of Kiev (988) 
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tributed much for the flourishing and spreading of the “official 
state religion,” the Russian Orthodox Church. 


By 1914 the Russian Church was constituted of nearly a 
hundred million faithful, divided into sixty-two dioceses. The 67 
bishops in office were assisted by 82 auxiliary bishops, 50,105 
priests and 15,210 deacons, 21,330 monks and 73,299 nuns. 
There were 1025 monasteries for men and 473 convents for 
women. The Church had a total of 58 seminaries with 20,500 
pupils. 

in the varied situations of today, after the Socialist Revolution 
and the World Wars, the Church is separated from the State and 
there is a ministry under the State dealing with religious affairs. 
The Russian Orthodox Church has now a membership of about 
70 million believers in 80 dioceses, more than 100 bishops, about 
18,000 priests and nearly an equal number of worshipping cen- 
tres. The number of monasteries and women's convents come to 
about 18 and there are five theological seminaries and acad- 
emies. The present Patriarch Pimen who succeeds Patriarch Alexy 
resides at Moscow. The Church's Information Department now 
employs some 150 people. The Church is supported financially 
entirely by voluntary contributions from believers. 


3. The Romanian Orthodox Church 


As a result of the colonisation and Romanisation of the Thracian 
people beyond the Balkan mountains the Romanian people came 
into existence on both sides of the river Danube. The historian, 
Eusebius of Caesarea (4th century) affirms that the apostle St. 
Andrew preached the gospel of Christ through parts of the Lower 
Danube and the Black Sea. In the following centuries the number 
of Christians increased in this area as a result of the relations 
between the Greek fortress of Scythia Minor (present Dobrogea 
of Romania) and the Christian world of the Near East, with the 
settlement of the Slavonic people on the Dacia Moesia territory 
(beginning of the seventh century). The Daco-Roman language 
differentiated itself form the popular Latin, taking Slavonic ele- 
ments. The settlement of Bulgarians on the territory between the 
Danube, the Balkan Mountains and the Black Sea (7th century), 
their slavonisation, the formation of the Bulgarian state, their 
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Patriarchate, for which it obtained its first Primate, its clergy and 
theological and liturgical books. 


In 886, Saint Cyril and Methodius came to Bulgaria. This 
resulted in an awakening in Bulgarian literature, learning and 
culture. By the end of the ninth century the Bulgarian language 
had become the official language of the Church and State. A 
great number of churches and monasteries were built. 


Because of military and political developments, during the 
second half of the tenth century, the Bulgarian Patriarchal See 
was moved successively from the capital Prestan to Dorostol 
Traditsa, (today’s Sofia), Voden, Muglen, Prespa and finally to 
Ochrid, which became capital of the Western Bulgarian state under 


Tsar Samouil. (976-1014). 


Bulgaria fell under Byzantine domination in 1018 and Em- 
peror Basil Il acknowledged the autocephalous status of the 
Bulgarian Archbishopric of Ochrid. It continued to exist until 1767, 
when it was put under the Constantinople Patriarchate. At a church 
council convened in Lampsaki in 1235 presided over by Patriarch 
Geranos II of Constantinople, the autocephalous status and the 
Patriarchal dignity of the Bulgarian orthodox Church was affirmed. 


When the Church fell under Ottoman rule in 1393, Patriarch 
Eftini was sent into exile and the Bulgarian Church was subordi- 
nated to the Patriarchate of Constantinople. In 1870 by a Firman 
(Decree) of the Sultan, the Ottoman government restored the 
Bulgarian Patriarchate. 


As a result of the First World War, the Patriarchate became 
unable to elect its head after the death of Patriach Joseph | in 


1915. 


Bulgaria witnessed the victory of a socialist revolution in 1944 
and in January 1945, Metropolitan Stefan of Sofia was elected as 
the Bulgarian Exarch. The Church Council in May 1953 restored 
the Patriarchal status of the Bulgarian Church and elected Met- 
ropolitan Kirill of Plovdiv a Patriarch of Bulgaria and Metropolitan 
of Sofia. After the death of Patriarch Kirill on 7th March 1971, 
Metropolitan Maximos of Lovech was elected Primate of the Bul- 


garian Orthodox Church. 
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a Persian connection which helped the flourishing of the Geor- 
gian Monasteries 


During the reigns of such Christian monarchs as King David 
and Queen Tamara, Georgia became one of the most powerful 
states in the East and Ecclesiastical centres both inside and 
outside Georgia multiplied and flourished. The Gelati Academy, 
the Ikaltoi Academy, the Monastery of the Cross in Jerusalem, 
The Georgian Monastery on Mount Sinai, the Monasteries in 
Antioch and the Georgian monastery on Mount Athos are some 


among them. 


Georgia was captured by Russia in the 19th century and as 
a result the Church’s independence was taken away by the Rus- 
sian emperor. The Exarchate of the Georgian Church was formed 
after 1811. The First Exarch was Varlam Eristavi and all the other 
Exarchs until 1917 were Russians. After the Bolshevic Revolution 
of Russia in 1917, the Catholicate of the Georgian Church was 
re-established. Kyrion Sadzaglishvili became the Catholicos-Patri- 


arch of all Georgia. 


llia Hl, the present Catholicos-Patriarch of all Georgia who 
succeeds Patriarch Kallistras, Melchizedek, Ephraim and David is 
the 146th Patriarch of the Georgian Church. The Church has now 
about 3 million members and ten dioceses. The headquarters of 
the Church is situated at Tbilisi, the capital of the Socialist Repub- 


lic of Georgia. 


6. The Orthodox Church of Finland 

The Finnish Orthodox Church, a small Church consisting of 1.3% 
of the population of Finland, celebrated the 60th anniversary of 
the independence of the Church and the 800th anniversary of the 
coming of Orthodox Christianity to Finland in 1978. The roots and 
the spiritual heritage of Finnish Orthodoxy take us back to the 
origins of Christianity in Novgorod and Russia. 


The influence of Christianity began to spread into Karelia (the 
eastern-most province of Finland on the border with Russia), in 
the 11th century, apparently as a result of commercial journeys 
of Karelians to Russia. Missionary work was done on the shores 
of Lake Ladoga in the 12th and 13th centuries as a result of 
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CHAPTER 6 
The Oriental Orthodox Churches 


The Name 

“Oriental Orthodox Churches” is the name given to a group of five 
autocephalous churches in communion with each other but not 
with the “Ecumenical” Patriarchate of Constantinople or with the 
Byzantine, Slavic and Latin and other Orthodox Churches in 
communion with Constantinople. The five churches are (1) the 
Coptic Orthodox Church-Patriarchate of Alexandria and the See 
of St. Mark (about 6 to 8 million members); (2) the Syrian Ortho- 
dox Church-Patiarchate of Antioch and All the East (about % 
million members); (3) the Armenian Apostolic Church, 
Catholicossates of Etchmiadzin, and Antelias (about 3% million 
members); (4) the Orthodox church of India-Catholicate of the 
East (about 1% million members) and (5) the Ethiopian Orthodox 
Church-Patriarchate of Ethiopia (about 15 million members). They 
thus number about 26 to 28 million, to be compared with more 
than 100 million of the Constantinople family. 


Common Features 

The Oriental Orthodox Churches are also sometimes wrongly 
called Monophysites based on a western misunderstanding that 
the Oriental Orthodox believe only (monos in Greek means one 
and physics means nature) in the one divine nature of the Incar- 
nate Lord Jesus Christ; also mis-named “Jacobites” on the again 
mistaken assumption that these ancient churches were started 
by Jacob Baradeus (ca. 500-575). They are rightly called Ancient 
Oriental Churches in so far as they have been faithful to the 
Tradition of the Church as it was before its Super-hellenisation in 
the Byzantine empire; also called “pre-Chalcedonian”, since they 
refuse to acknowledge the Council of Chalcedon as an Ecument- 


cal Council. 
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desert (St. Paul and St. Antony), and the Muharraqi Monastery of 
our Lady near Asiut are the seven most active today, besides 
some five convents for women, most of them near Cairo. There 
was a special bishop charged with Ecumenical Relations and 
Social service (Amba Samuel), who has also played a large role 
in making the Coptic Church known to others and other Churches 
known to copts. He was also assassinated along with President 
Sadat. Bishop Samuel was a member of the Central Committee 
of the W.C.C., and had also given leadership to many ecumenical 
development projects in Egypt. The Coptic Church has been a 
member of the W.C.C. since 1954, and sent observers to the 
Second Vatican Council. The Church has established a Joint 
working Group with the Roman Catholic Church. There are five 
other bishops without diocesan charge, helping with the general 
ministry of the Church. It has two large theological colleges, one 
in Cairo and one in Alexandria, as well as an Institute of Coptic 
studies and a Museum. 


The Church has recently revived ancient Coptic iconography 
in a creatively modern form. Attempts to renew Coptic architec- 
ture and music have had only limited success. The Institute of 
Coptic Studies in Cairo established in 1954 is giving leadership, 
more in research than in creating new forms. The liturgical lan- 
guages are Coptic and Arabic. There are about 1300 Church 
buildings and some 2000 married priests. 


2. The Syrian Orthodox Church 

The smallest of the Oriental Orthodox Churches today, this Church 
is the inheritor of a magnificent Christian tradition in direct con- 
tinuity with the Semitic Christianity of Jerusalem in the first cen- 
tury. Tracing its history back to St. Peter the Apostle and St. Ignatius 
of Antioch one of the Apostolic Fathers, it was this Church which 
produced St. John Chrysostom and Theodore of Mopsuestia, 
Severus of Antioch and Jacob Baradeus, to name only a few. To 
its tradition belong St. Simeon the stylite and St. Ephream Syrus. 
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since their repudiation of Chalcedon cut them off from Byzantine 
associations. 


Under the Turks who replaced the Arabs the Armenians suf- 
fered. The climax was in 1914-1918 when 2 million Armenian 
Christians were massacred by the Turkish Government genocide 
attempt, second only to that against the Jews later. 


On December 2nd 1920, Armenia became part of the Soviet 
Union as the Armenian Socialist Republic. Today the Head of the 
Church, Catholicos Vazgen | lives in Etchmiadzin, some 150 miles 
from the Armenian Capital Yerevan. Under his Supreme authority, 
there are the Armenian Patraichates of Constantinople and 
Jerusalem. The Catholicate of Cilicia has now established itself 
as an autonomous group with its own Catholicos, Karekin Il is a 
well known ecumenical leader, and is Vice-Chairman of the Cen- 
tral Committee of the W.C.C. since 1975. Both Etchmiadzin and 
Antelias joined the W.C.C. in 1962. The total number of Armenian 
Christians today is estimated around 4 million. 


4. The Orthodox Church in India 

Also known as the Syrian Orthodox Church, traces its origins to 
St. Thomas the Apostle. The Indian Christians of St. Thomas 
became an autonomous part of the Persian Church around the 
6th and 7th centuries; then under Portuguese colonialism they 
were forced into Roman obedience. The Coonen Cross revolt of 
1655 led to the re-establishment of Orthodoxy, but this time in the 


west Syrian tradition. 


The Thomas Christians are sadly divided today. The majority 
(about two million) are in the Roman obedience which was forced 
upon them in 1599, and constitute the Malabar rite in he Roman ~ 
Catholic Church. The second largest group is the Orthodox, now 
divided into one jurisdiction directly under the Syrian Patriarch of 
Antioch with one Maphriana (Paulos Mar Baselios) and eight 
other bishops, the other much larger under the autocephalous 
jurisdiction of the Catholicate of the East (Baselius Mar Thoma 
Mathews) with 20 diocesan bishops and a total membership of 
1% million. A third group broke away from the Orthodox under 
Protestant influence around the middle of the 19th century, to 
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the British and the Swedish, and the Hermannsburg and Basel 
Missions which were international. The Protestants numbering 
about two hundred thousand are now largely united; most of 
them are converts from pagans and not proselytes from the 
Orthodox. 


Till 1959 the Ethiopian Orthodox Church was governed by a 
single Egyptian bishop (Abuna). In 1959, the autonomy of the 
Ethiopian Church was recognized by the Egyptians, and the 
Amba Baselios was consecrated Patriarch. His successor 
Amba Theophilos, once a president of the All Africa Conference 
of Churches, is now in jail with two other bishops, allegedly for 
plotting against the present socialist government of Ethiopia. 


The overthrow of emperor Haile Sellassie (1974) and the 


accession of the new Marxist military government has forced the 


Ethiopian Church to come out of ‘its feudal past and face the 
present. All its landed property along with buildings were nation- 
alized. The priests and monks who depended on the land for their 
support have now to turn to the masses and depend on their 
support. The Church has lost its privileged position, but is treated 
as equal to other religions and not persecuted. 


The Ethiopean Orthodox Church, with its estimated 14 million 
members, is now completely autocephalous. The present Pattri- 
arch is Abuna Takle Haimanot, a traditional monk with very pro- 
gressive ideas, but no modern education. There are some 20 
bishops, in addition to the ones in jail. The number of priests may 
be around 100,000 not counting the choristers or debteras who 
may number 150,000. The Church is a member of the W.C.C. 
Their liturgical languages are Ethiopic (classical) and Amharic 


(modern). 
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CHAPTER 7 
What do the Orthodox Believe* 


What do we believe? It is more important to ask: “in whom do we 
put our trust?” “Believe” is a very vague word. Often it means 
simply holding an opinion without demonstrable evidence. But our 
faith is not an opinion, not one of many possible views. It is an 
affirmation of what ultimate reality is-dependable, trustable reality. 


We do not put our trust either in the ancient character of our 
Church or in any dogmas or doctrines. Our trust is in the One 
True God-Father, Son and Holy Spirit, eternal, self-existent, indi- 
visible, infinite, incomprehensible, glorious, holy, not created or 
owing his being to something else, all-sovereign, Creator of the 
whole universe. All things are from Him. We too have our being 
from Him, acknowledge him as the source of our being. Of the 
being of all else, of all good and therefore worthy of adoration and 
praise perpetual. 


About the First Person of the Trinity, the Father we know only 
what the Son and the Spirit have revealed to us, and still continue 
to reveal. The knowledge of God that matters is not conceptual 
knowledge or statable doctrine, but true worship in the community 
of Faith. True knowledge of God comes through the quality of our 
life than through intellectual clarification. Some things, however 
we can affirm conceptually, knowing well that these concepts do 
not fully conform to reality. 

The Truine God is beyond all conceptual comprehension not 
only by human beings, but by any created mind. He is, in a way 


different from the way anything else in creation is. We know the 
Truine God, not because we have comprehended His being or Is- 


“Article written in 1976. 


42 
; INTRODUCING THE ORTHODOX CHURCHES 

ness, but : 

which ae Speralions or activities, the energies of God 

the Holy Spirit. The Truin through the Incarnate Son and through 

Pee sae re God, Father, Son and Holy Spirit, share 

self-existent, with eo a Lose tata uncreated 

, NS Or centre i 

respons ae S of con 

There Bes He acting in concord and Pee aaa 

persons; the ea interval of time or space between the ice 

No senior or junior; greater or lesser 


Wier 
€ believe that Jesus Christ the Son of God became a hu- 


THE ORIENTAL ORTHODOX CHURCHES 43 


But the Church is not simply the community of believers 
gathered together. It is a reality which spans heaven and earth, 
the risen Christ himself as chief cornerstone, the Apostles and 
Prophets as foundation, and all who belong to Christ from Adam 
to second coming being members of this one, holy Catholic ap- 
ostolic community. 


The local Church is not a mere part of this one great 
heaven-and-earth community; it is the full manifestation of the 
One Church, especially when the community is gathered together 
with the Bishop for the hearing of the Word of God and for the 
Eucharistic participation in the one eternal sacrifice of Christ of 


the Cross. 


We are never allowed to forget even in a small local church 
the presence of this great cloud of witnesses who share with us 
the life of the One Church. We remember at every Eucharist the 
departed as a whole, and especially the Apostles, great teachers, 
and spiritual leaders who have helped build up and protect the 
Church from error and deviation. It is not a law that we have to 
ask the Saints to intercede for us. We do it with great joy and 
genuine appreciation of their past and present role in the one 
Church of Jesus Christ. 


Of the great Saints in the Church, the first (after Christ) and 
unique place goes to the Blessed Virgin Mary, for she was the 
first to hear the Gospel of the Incarnation of our Lord from the 
Archangel, and to receive Him, on behalf of all of us human 
beings, into her womb. She is the mother of Christ, and thus 
mother of all the faithful who are joint-heirs with Christ. But she 
is also the Theotokos, the Godbearer, for the one whom she bore 


in her womb was truly God himself. 


as not an ordinary human being who 
as son by God the Father. No, He 
is the Second person of the Trinity, who dwelt in the womb of 
Mary without being absent from the “place” of His eternal being. 
Jesus Christ is now fully God as he always was, of the same 
being as God the Father. He is also fully a human being, sharing 
Our fallen human nature, but without incurring sin. His human- 
ness and his Godness are inseparably and indivisibly united with- 
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the Scriptures in the highest respect, and no other writings can 
have the same standing, for the primary witness to Christ is in the 
Scriptures. We revere the Scriptures as the inspired Word of God, 
and all our prayers, as well as the services of the mysteries of the 
Church are saturated with Biblical reference, and always com- 
pleted by the public reading of the Scriptures. 


Icons are important for us. These mediate to the worshipping 
community the presence of the Saints, and of the saving events 
of our Lord's incarnate life. We do not make images of the unseen 
God. We consecrate icons to mediate to us the Godbearing per- 
Sons and events which have been actually manifested to our 


senses. 


For us Tradition is not something old, static, and life-less; it is 
the life of the Church as a counting body, with the presence of 
Christ and the Holy Spirit in it. It is the Spirit that makes the 
Tradition alive and it bears witness to Christ; it also moves for- 
ward in expectation of the final fulfillment. Hence Tradition for us 
is dynamic. It includes knowledge of Christ, the teaching of the 
Apostles, the doctrine of the Saints and fathers, the practices of 
worship developed by the community of faith, its way of doing 
things and practicing love. Scripture is part of this tradition. Tra- 
dition is not just a body of knowledge, but a way of life and 


worship and service. 


Our worship as a community is the centre of our life, not our 
own personal articulations of faith. It is there that the Church, 
united with Christ, participates in Christ's self-offering for the world. 
Our daily life flows out from worship and has to be a life of love 
and compassion, caring for the needy, struggling against evil, 


serving the poor. 
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CHAPTER 8 


Central Concerns of the Eastern 
Orthodox Church 


To an evangelical, it must be quite obvious that the central con- 
cern of any Thristian Church should be the proclamation of the 
Gospel. In more recent times, the expressions “proclaim the gos- 
pel”, “evangelise”, “witness to Christ’ have all been stretched in 
meaning to compass everything from refugee relief to revolution- 


ary insurrection. 


What about the Eastern Orthodox Church? Is she also con- 
cerned about Evangelian, and Missio? Or are the Orthodox with- 
drawing from all social concerns to become preoccupied with 
Liturgical worship alone? 


To those who look at the Orthodox Church from the outside, 
especially from an Evangelical perspective, these questions seem 
quite legitimate, for they cannot see any great activisitic or mis- 
sionary effort on the part of the Orthodox. What are really their 
Central Concerns? How do they understand the task of the Church. 


e not meant to be either official 
ly the effort of one Orthodox 
conceptionally, but 


The answers offered here ar 
or exhaustive. This represents on 
Christian to answer this question—logically, 


within the limits of a brief article. 


1. The Worship of the Church 
Yes, worship is the primary concern of the Eastern Orthodox 
Church. But we may mean by that word something slightly differ- 


ent from what many evangelicals understand. 


Worship is to be distinguished from preaching or prayer, though 
it may include both. Gottesdienst does not mean reading the 
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serve by Thy Grace, O Lord, this World”. Elsewhere the priest 
prays in the Eucharist “For the whole creation, we offer unto Thee 


this bloodless sacrifice”. 


The continuous act of offering the Eucharist is the Church's 
fulfillment of her own priestly role. For the Church is a Royal 
Priesthood, a class of priests, who continually join with Christ the 
Eternal High Priest, in His ministry of intercession for the whole 
creation. The Church’s Eucharistic act is thus the Creation’s re- 
sponse of gratitude and self-offering to its creator. The Creation 
is multiple in form and the capacity of each form to respond freely 
to God varies. Inorganic matter responds less freely than the 
plants and the trees; the animals are more conscious, mankind 
even more than the animals; but the Church is more aware of the 
Creator than mankind in general. So when the church offers the 
“Sacrifice of praise and thanks giving” to the Creator, it does so 
on behalf of the whole of humanity, but also of the whole of 
animate and inanimate creation. 


The Eucharistic offering thus restores the original relation of 
the Creation with its Creator, through Christ and the Holy Spirit. 
Thus, the Eucharist is not a mere teaching session for the edifi- 
cation of those who attend. It is the vital link between Creation 
and God. It is the highest response of the Creation to God. 


The Orthodox place such heavy emphasis on the Eucharist 
that it may appear superstitious to many non-Orthodox. But this 
is part of the priestly role of the Church, to be the priest even of 
those who are ignorant or contemptuous of the great mystery of 


the Church and the Eucharist. 


5. God made Manifest 

The converse of representing the Creation before the Throne of 
God would be for the church to represent God before the hearts 
and mind of mankind. The mission of the church thus flows natu- 
rally out of worship. Only a Church which lives by the rhythm of 
eucharistic self-dedication to God on behalf of the Creation can 
truly become the bearer of God's saving Grace for mankind. The 
rhythm of worship is the matrix of mission. In worship, the Church 
herself is caught up into the saving work of Christ. She gives 
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Baptism, Chrismation, the service of the Eucharist, the morn- 
ing and evening prayers, the various feasts of the year, the five 
annual Feasts and fasting on Wednesday and Friday every week, 
acts of love,—all these are meant to effect a transfiguration in the 
ordinary Christian, so that he becomes more and more like Christ, 
a Christ-bearer, or one in whom Christ lives and manifests his life. 
The basic purpose of all the liturgical acts may be stated simply 
as participation in the life of Christ. Baptism means incorporation 
into Christ as a member of his body. Chrismation, or Anointment 
with Holy Chrism, which (unlike Confirmation in the west) is an 
integral part of Baptism, makes the Christian share in the anointed 
character of Christ as King and High Priest. Eucharist is partici- 
pation in Christ's eternal sacrifice. The daily offices are participa- 
tion in Christ's permanent ministry of intercession. The liturgical 
years makes one participate in the saving events of Christ's life— 
the annunciation, the birth, the baptism, the teaching and the 
healing ministry of Christ, the crucifixion, the entombment, the 
resurrection, ascension, Pentecost, the lives and martyrdom of 
the Saints who are also bearers of Christ who continued Christ's 


work in the world. 


The discipline of the Church is thus meant to be a structure 
which enables the Christian to grow into the form and resem- 
blance of Christ, who is the true image of God. 


Social and Political Responsibility 

The Eastern Orthodox Churches have seldom developed any 
articulate system of social ethics. Their relation to the so-called 
civil realm or secular world has never been clearly articulated. 
None of the different patterns provided by Richard Niebuhr— 
Christ over culture, Christ in culture, Christ against culture, etc.— 
would fit the Orthodox view in this matter. 

approach to culture or to the life of the 
nations has to be understood historically. There have been differ- 
ent patterns, but they can be summarized under three head- 
ings—First is the situation where the head of the state Is a mem- 
ber of the Orthodox Church and the majority of the population 
also belong to the same Church. The first instance of this kind 
was perhaps the city of Edessa in sub-apostolic times. Ancient 


The Eastern Orthodox 


52 INTRODUCING THE ORTHODOX CHURCHES 


Byzantium is a classical example. Ethiopia sti 
ae la still foll -what 
in this pattern. The second p ; ee 


under a hostile ruler, say, for example the Greek or Syrian or 


i caste structure of Indian i and 
found its own place in the social Set-up. Sore 


» specially since the fall of Constantinople in 1453 


Armenia, or Geor We take Edessa, Nubia, Ethiopia 
gla, there ca ern 
Church shaped the Culture in it oo ig ee 


Ic, art, social legislation. crim; 
. 3 Cr| . 
Practically every aspect of life. a Sducation, health 


CENTRAL CONCERNS OF THE EASTERN ORTHODOX CHURCH 53 


State” was totally unimaginable. Nor did each person regard 
himself as belonging to two different kingdoms, with distinct ob- 
ligations to each. The State and the Church together were one 
reality. The State was temporary, whereas the Church belonged 
to all ages. 


In spite of the many corruptions this was not an altogether 
bad formula. The formula cannot be understood in terms of the 
western concept of Christendom—a net-work of princedoms ruled 
by the Vicar of Christ. No, the Church was a transcendent reality 
Stretching across times and space, and had its own continuous, 
Universal, unchanging tradition, whereas the State could change 
its rules according to the strength and authority of the rulers. Only 
when these rules conflicted with the principles of the Church did 
it have to interfere. 


In this manner, the Church was behind the Theodosian Code, 
or the laws of Justinian which had such a role in humanising 
European and middle Eastern society. There was such an identity 
between the civil and ecclesiastical society that the two could 
hardly be distinguished. 


This was a strong position so long as the Church was spiri- 
tually alive and the rulers were Orthodox. But in modern times 
the pattern has practically broken up. Most of the Orthodox na- 
tional churches are under Communist rule, and the identity of 
Church and State has completely broken down. The Church has 
to find a new identity under extremely difficult and challenging 


conditions. 


The lack of vitality of the church is most evident in the emi- 
grant communities of Orthodox in Western Europe and on the 
American Continent. Rooted out of the time of Church-State iden- 
tity, and transplanted form the soil where a long chain of continu- 
Ous tradition eliminated the need of choice to a large extent, the 
Eastern orthodox Communities in the East have clung to the 
Cultural forms with desperate favour. They have been unable to 
disentagle their national identity from their Christian faith, and so 
have tried to hold blindly to many archaic traditions of a national 
Culture quite unnecessary for maintaining a Christian commitment 
iN @ new Western culture. 
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The anomaly of Eastern Orthodoxy is precisely in this inabil- 
ity to disentangle the ethnic from the Christian, as a consequence 
the Orthodox are badly divided amongst themselves. There may 
be eucharistic communion between the Greeks and the Rus- 
sians, for example, but very little love. Even on the American 
continent the various national Churches—Russian, Greek, 
Byclorussian, Serbian, Bulgarian, Romanian, Carpatho-Russian, 
Albanian and so on—remain looked up in their own cultural past, 
unable to open themselves fully either to each other or to the 
challenging possibilities of an open western culture. 


Orthodoxy holds the pure tradition of the ancient undivided 
Church. But because of its ethnic group egoism remains inca- 


pable either of enjoying their rich s iritual 
it with others. p heritage or of sharing 


: There is a new generation of young Orthodox in the West 
who see the problem and are already beginning to do something 


tay i. To them the better spirits in the Orthodox world look with 


6. Prospects 
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Christ who has maintained the Eastern Church through the cen- 
turies as a living memorial of the reality of the one undivided 
Church. 


This hope has several aspects. First, there is the hope that 
the several ethnic strains within Byzantine Orthodoxy would soon 
be reconciled. If the Slavs and the Greeks can transcend the un- 
Christian aspects of their ethnic egoism, Orthodoxy can already 
become a vital force in the world of today. 


Second, within the realm of possibility is the reconciliation of 
the two great families of the Orthodox who have not been in 
communion with each other since the fifth century. The Oriental 
orthodox, or the ancient Oriental Orthodox as they are some- 
times called are in five national Churches—the Syrian, the Egyp- 
tian, the Armenian, The Ethiopian and the Indian—which are in 
communion with the Constantinople family of Orthodox. They were 
divided in the fifth and following centuries, as a consequence of 
the Council of Chalcedon. They are about 20 to 25 million in 
number, and maintain much more of the variety of the ancient 
undivided Church than the Byzantine Orthodox who became 
modelled on the exclusive tradition of Constantinople. These an- 
cient Oriental Orthodox are no longer regarded as heretics. In 
fact they never believed, as was often alleged, that Christ has 
only one nature, namely the divine. They have always held that 
Christ was fully human and fully divine, but that the nature of the 
Incarnate word cannot be divided into two separate natures. 


The Coptic and the Indian churches are showing consider- 
able vitality. The new Patriarch of the Coptic Church, Anba 
Shenooda is a young men, deeply spiritual, well educated, open 
to the world, creative and active. Restoration of Communion be- 
tween the Constantinople Orthodox and the Oriental Orthodox 
(Orienta lische Orthodox) can bring some new stimulation to both 
Sides, 


A third possibility is the rise of a new generation of priests 
and bishops who see the problems of the contemporary world in 
all its stark reality, and can bring the healing balm of the ancient 
Christian Gospel to bear on it. What the Orthodox need today is 


'0 combine modern education with ancient Christian spirituality in 
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the leadership. This can take place only through a new kind of 
monastic community. There are no sings of such a monastic re- 
newal in any of the Orthodox Churches. Monks and nuns are 
young and numerous in Romania, but their active life is not under 
guided by adequate theological and spiritual formation. There are 
educated monks in the desert valley of the Coptic Church, but 
they are too tied to the ancient traditions of Antony, Pachomius 


and Shenooda to be effective Enough in facing the problem of the 
western world. 


There is almost a consensus among Orthodox visionaries 


that a new monasticism is the way to renewal. But the team has 
not yet come forward which can successfully experiment with the 
idea. 
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Strong anti-Roman tradition and memory. The dren hase 
have recently tried to build better relations with the Bes Aes 
Syrian Patriarch Ignatius Yaqub and the Armenian - a 
Vazgen have recently visited the Pope and issued very : * ‘ 
joint statements. None of these are however, to be ae » 
the sense that the issues between the Orthodox and the me i 
Catholicos are on the way to settlement. The significant a 
that caricature and polemics have now given way to mutua 
Spect and dialogue. 


The Eastern Church lost its leadership of the world ai 
around the 5th century. Only an intellectual and spiritual oe 
can restore some of that world leadership to these ancie 
Churches. 


CHAPTER 9 
The Ethnic Character of Orthodoxy 
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individuals and 
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the oneness of the Church. 


tine 
the time of Constan 
ions broke out after eople 
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without any general administrative machinery. The Bishop os 
each place was the centre of the Church, and so long as t 
Bishops agreed with each other, the church was one. Certal 

bishops had special honour given to them, like the ones in —- 
lem, Antioch, Alexandria, and Rome, but there were no “Patri- 
archs” as such. No bishop had any administrative authority over 


other bishops, though some had extensive jurisdiction over a whole 
province. 


The special honour given to the 
reasons. The claims of Jerusalem 
ministered were obvious. An 


Se four bishops had different 


licity and could Only invoke t 
of the Twelve. 


Constantinople had not be 
great Metropolitan bishops, R 
their powers enhanced 


En built at the time of Nicea. Their 
ome, Alexandria and Antioch had 


t the struggle for Primacy begins. 
At Nicea, Rome and Alexandri i 


tional question began t 
Was assured. 


€gional loyalties, an 
been unable to break out Of this. 


en ee 
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3. Literature: Could we 
the faith and practice of Our 
attempt an occasional bulle 


have some literature produced about 
Church in Bengali, and perhaps also 
tin with questions and answers? 


elie. these in the hope that the Church in Calcutta 
ethinioel ot to the whole church to break out of its narrow 
Sf one ment. The final decision depends upon the Epis- 

pa’ vynod, the leaders and people of our Church there, and on 


the boundless grace of G — 
than we dare ask for od who is always willing to give more 


CHAPTER 10 


Ecclesiological Issues Concerning 
The Relation of Eastern Orthodox 
and Oriental Orthodox Churches* 


In a perceptive paper presented at the Bristol Convention in July 
1967, Professor Gerasimos Konidaris drew attention to the posi- 
tion of the Orthodox Churches in communion with Constantinople 
on “The Inner Continuity and Coherence of Trinitarian and 
Christological dogma in the seven ecumenical councils”. 


What was most interesting in his treatment was the division 
of the Seven Councils into two parts. Nicea (325) and 
Constantinople (381) belong to the first part—the latter especially 
was a positive achievement of the “Greek-Christian” spirit in clari- 
fying the Trinitarian and christological dogma. The symbol of the 
faith is now finalized; no further changes are to be effected. 


The five later councils including Ephesus (431) Chalcedon 
(451) and the three subsequent ones, belong to a different class. 
They regard the symbol of the first two councils as unchangeable. 
Their task is to further elucidate it, not to reformulate the symbol 
as was finalized in the perfect Greek of St. Gregory of Nyssa in 
381. 


This insight of professor Konidaris is of central significance 
for the relation between our two churches. We can all agree that 
the formulations of Nicea and Constantinople have a unique and 
final quality which is safest not to tamper with. 


These documents were prepared by fathers who are com- 
mon to our Churches. They were not all necessarily Greeks by 


* . 
Article written in 1970. 
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ethnic origin or nationality. It is important to point this out. Most of 
these fathers came from the Churches of Africa and Asia, from 
what later became the Patriarchates of Alexandria and Antioch. 
The chief among the fathers of the three councils. Athanasius and 
Cyril of Alexandria and the Cappodocians came from Egypt or 
Asia Minor. There is no reason to claim that only the Greek church 
understood them and their terminology. The literate people of Asia 
and Africa were at least as capable of using Greek terminology 


as Indians and Americans are capable of using English terminol- 
ogy today. 


But the more important point is the inviolable character of the 
formulation of faith of the first two ecumenical synods. Once this 
point is adequately grasped by the two sides, some of our 
ecclesiological differences become capable of finding resolution. 


The question then is, historically, what did the third Ecumeni- 


cal council, i.e. of Ephesus (431) do, what did the Council of 
chalcedon (451) do, in relation to the first two councils? 


. In the case of Third Council, there was a clear heresy against 
which the council proclaimed itself—that attributed to Nestorius 
co ae ie of Constantinople. The Alexandrian Church led the 
attack against this heres i i 
eee ae hi 2 in the case of the Asian heresy 

They condemned Nestorius and the heresy ascribed to him 
that in Christ there are two distinct Prosopa, two distinct per- 
sons—one human and one divine. Whether Nestorius taught this 
or not, It ls a heresy, and the Church still condemns this teachin 
In this sense the decision of the Third Council is of high do incl 
value, and clarifies the creed of Nicea-Constantinople ; 


The case of the Fourth Council seems to be different in sev- 


eral ways. In the first place, the h 
, eres 
council of Chalcedon was held y to combat which the 


demn the doctrine of Eut 


| was not consubstantial with 
ist our that 
it was ascribed by his divine nature, those who accept ee beton 
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and those who reject that council agree that Christ is consubstan- 
tial with us in his humanity and that the human nature with all its 
properties and faculties remains distinct and unabsorbed in Christ. 
We also agree in condemning Eutyches on the assumption that 
he denied the double consubstantiality. It is clear that on the non- 
Chalcedonian side we do not do this on the authoirty of the 
Council of Chalcedon. 


It is because our own tradition is authentic and true that we 
affirm the double consubstantiality and the united divine-human 
nature of Christ. We are happy that both those Orthodox Churches 
in communion with Constantinople and even our Roman Catholic 
friends accept this double consubstantiality. In this respect all of 
us adhere to the one authentic tradition, even when some of us 
do not accept the council of chalcedon. This means that for us 
Chalcedon is not an essential element of the authentic tradition, 
and as far as we are concerned, other churches can also reject 
Chalcedon and still be in the authentic tradition. 


This is not the case with the Third Council. The Church of the 
East rejects the Third Council of Ephesus (431). As a result, 
Nestorius as well as Theodore and Diodore, whose teachings 
have been condemned by the authentic tradition continue to be 
operative in the church of the East. If the Churches of our non- 
Chalcedonian family were now to seek communion with the Church 
of the East, the acceptance of the Third Council, or at least the 
major teachings of that council, would be a necessary condition. 
The Theotoko formula and the one prosopon formula would also 
have to be insisted upon—lf these doctrines are accepted, we 
may not insist on their acceptance of the Third Council, but 
would find our unity on the basis of the Kerygma of Nicea and 
Constantinople supplemented by a formal repudiation of the two- 
prosopa doctrine and by the affirmation of the Theotokos formula 
as well as a Christology of the hypostatic union. 


This basic difference between the nature of Ephesus 431 and 
Chalcedon 451 needs to be further discussed among our churches. 
The reason why we have not included the church of the East in 
the meetings—the only oriental church to be so kept out of our 
conversation—is simply that there are real Christological differ- 
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ences between them and us. While among ourselves we find 
ourselves in basic agreement about out christological positions. It 
IS not inconceivable that extended theological conversation with 
the Church of the East will reveal that they too affirm the hypo- 
Static union of the two natures in Christ and thereby do in fact 


affirm the single proposopon and that M 
of the God-Man. ary was truly the bearer 


ha : this were to be the case, then the Third Council as such 
€d not be an obstacle, though condemnation of the heresies 


which Ephesus 431 condemn ; 
ed may still b 
communion between us. y € necessary to restore 


It is because some of us 
In affirming the two natures of 
Churches to affirm also the 

adverbs”, that we are no lon 


have now become convinced that 
Christ, the Chalcedonian Orthodox 
hypostatic union and all the “four 
ger afraid of pursuing further the 
union between our two families of 
vSKy of the Bulgarian church was 

the non-Chalcedonian fear’... “that 
Church has departed somewhat 


It is now possible for us 
to do, namely that we « 


We can also a 
should not Separate the F 


irst 
could dispel our doubts ab Te eas the Fifth Council that 
condemn the teachings of 
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eae 


ECCLESIOLOGICAL ISSUES ... 67 


Roman church at least among the Chalcedonians gave ground to 
Our suspicion that Chalcedon actually did have some Nestorian 
implications. It took quite a bit of time for Vigilius to accept the fifth 
Council. If the Decretal Epistle of Vigilius* is genuine, the Pope 
admits he was wrong in defending the Three Chapters. It is such 
defence of the three chapters and of teachers like Theodre, 
Theodret and Ibas by a large section of those supporting 
Chalcedon that made Chalcedon itself suspect. It is also a histori- 
cal fact that despite the retractations of Pope Vigilius (554/555) 
and the confirmation by his successor Pelagius | of the Acts of 
the Fifth Council, that Council was bitterly opposed in the whole 
of Northern Italy, in England, France and Spain, and also in parts 
of Africa and Asia. Milan was in Schism till 571 when the Henoticon 
was published. In Istria the schism continued for a century anda 
half. Even today opinions crop up in western theological manuals 
which give rise to fears that Nestorianism is sill not quite dead 
among the western Chalcedonians. 


The Third Council of Constantinople, called the Sixth Ecu- 
menical (680-681), enumerated in its decree and “piously gave its 
full assent to the five holy and Ecumenical Synods’”. This decree 
also specifies the particular heresy or heretic against which each 
council is convened. Chalcedon was against “Eutyches and 
Dioscurus, hated of God”, while the Fifth Council was against 
“Theodore of Mopsustia, Origin, Didymus, Evagrius, and the writ- 
ings of Theodoret against the Twelve Chapters of the celebrated 


Cyril, and the Epistle.....by Ibas”. 


We were not there, the non-Chalcedonians. If we were, we 
would probably have liked to find out what was the heresy of 
“Dioscorus, hated of God”. Until we find out, there cannot be the 
question of our accepting the Sixth Council as being in any sense 
in the right tradition. The condemnation of Didymus and Evagrius 
must be for their Origenism. That is a question which we need to 
examine further. There is a whole series of others condemned by 
the Sixth Council for their supposedly Monothelete views— 
Theodorus of Pharan, Sergius, Pyrrhus, Paul, Peter, Pope, 
Honorius, Cyrus of Alexandria. Macarius of Antioch and Stephen. 


*Patrologia Latina (Minge). 
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They are accused of affirming “one will and operation in the two 
natures of Christ our true God”. | am not sure which is the true 
heresy to which these men adhered—that of “two natures” or of 
“one will and operation”. Their heresy is regarded as being “sim'- 
lar to the mad and wicked doctrine of the impious Apollinaris, 
Severus and Themistius”. Putting Apollinaris and Severus in the 
Same bracket shows how little the sixth synod understood their 
thought. Themistus of Alexandria on the other hand so strongly 
affirmed the humanity of Christ as to attribute ignorance of cer- 
tain matters to the human soul of Christ. 


If acceptance of the sixth council thus means our agreeing to 
condemn Dioscurus and Severus, for us true teachers of the 
Authentic tradition, then we must choose the two fathers men- 
tioned in preference to the sixth council which appears to us 
badly muddled, not to say in grievous error. 


Its horos or dogmatic definition we find interesting. The first 
part of this horos reads: 


“Our Lord Jesus Christ must be confessed to be very God 
and very man, one of the holy and consubstantial and life- 
giving Trinity, perfect in Deity and perfect in humanity, very 


subsisting; consubstantial with the Father as touching his 
Godhead a 


all things like unto Us, sin only €xcepted; begotten of his 
Father before all ages according to his Godhead, but in these 
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old have taught us and as our Lord Jesus Christ himself 


hath instructed and the creed of the holy Fathers hath 
delivered to us.”* 


This we find basically acceptable, though not as a formula 


of Confession like or instead of the Niceno-Constantinopolitan 
pistis. 


The second part is of a different kind, and needs separate 
examination. “We likewise declare that in him are two natural wills 
and two natural operations, indivisibly, inconvertibly, inseparably, 
inconfusedly, according to the teaching of the holy Fathers. And 
these two natural wills are not contrary to the one to the other 
(God forbid!) as the impious heretics assert, but his human will 
follows and that not as resisting and reluctant, but rather as Sub- 
ject to his divine and omnipotent will. For it was right that the flesh 
should be moved but subject to the divine will, according to the 
most wise Athanasius. For as his flesh is called and is the proper 
will of God the Word, as he himself says: “Il came down from 
heaven, not that | might to do mine own will but the will of the 
Father which sent me!” Where he Calls his own will the will of his 
flesh, inasmuch as his flesh was also his own. For as his most 
holy and immaculate animated flesh was not destroyed because 
it was deified but continued in its own state and nature. So also 
his human will, although deified, was not Suppressed, but was 
rather preserved according to the saying of Gregory Theologus: 

“His will (i.e. the Saviour’s) is not contrary to God but altogether 
deified.” 


We glorify two natural operations indivisibly, immutably, 
inconfusedly, inseparably in the same our Lord Jesus Christ our 
true God, that is to say a divine operation and a human operation, 
according to the divine preacher Leo, who most distinctly asserts 
8s follows: “For each form does in communion with the other what 
Pertains properly to it, the world, namely, doing that which per- 
tains to the World, and the flesh that which pertains to the flesh.” 


For we will not admit one natural operation in God and in the 
Creature as we will not exalt into the divine essence what is 


te ee 


N.PN.E, op.cit. p. 345A. 
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created, nor will we bring down the glory of the divine nature to 
the place suited to the creature. 


Here, as earlier in the decree, the Tome of Leo is expressly 
affirmed. The decree actually calls the Tome “the pillar of the right 
faith”. You can perhaps understand that all that is rather difficult 
for us to accept. For us Leo is still a heretic. It may be possible 
for us to refrain from condemning him by name, in the interests 
of restoring communion between us. But we cannot in good con- 
science accept the Tome of Leo as “the pillar of the right faith” or 
accept a Council which made such declaration. The Council ap- 
proves explicitly what | clearly regard as heresy in the Tome of 
Leo. “Each a form does in communion with the other what per- 
tains properly to it, the word, namely doing that which pertains to 
the Word, and the flesh that which pertains to the flesh”.* If one 
rightly understands the hypostatic union, it is not possible to say 
that the flesh does something on its own, even if it is said to be 
in union with the word. The flesh does not have its own hyposta- 
sis. It is the hypostasis of the word which acts through the flesh. 


It is the same hpostasis of the word which does the aetions of the 
word and of his own flesh. 


The argument in the horos of this sixth council is basically 
unacceptable to us. The reason it gives for not admitting one 
natural operation in Christ which is both divine and human, pro- 
ceeding from the divine and human natures of the same hyposta- 
Sis, is that they would “not exalt into the divine essence what is 


created, nor .... bring down the ivi 
. glory of the divine o the 
place suited to the creature’. iaanel 


One can understand the first part of this objection, though not 
the conclusion drawn from it. The creature is not to participate in 
the divine ousia, but only in the uncreated energeia of the Divine 
essence. But in Jesus Christ, man the creature is united to the 
divine person or hypostasis. If we deny that We are not Chris- 
tians. The operation of the incarnate Logos is a divine-human 
energela and we cannot say that it was only the flesh or the 
human nature that was crucified. They crucified the Lord of Glory. 


ee ae 
“agit enimutraque formacum alter; 


\cet Operante quod Verbi est, et cane €xequents quod carnis est 


aN 


lus communioe quod proprium est; Verbo scil- 
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What is the point of saying: “We will not bring down the glory of 
the divine nature to the place suited to the creature”, unless the 
sixth council wanted to deny the incarnation itself”. 


It seems to us that the sixth council was much more based 
on the Tome of Leo than on the writings of St. Cyril. Where it is 
based on Cyrilline teaching, it is acceptable, as for example where 
it says both the miracles and the sufferings were performed by 
the one entity, Christ our true God who became man. We are 
unable to say what this Council says when it affirms “two wills and 
two operations concerning most fitly in him*. We are not sure that 
“each nature wills and does the things proper to it“, for we believe 
that it is the bypostasis of Christ who wills and operates through 
his divine-human nature. The natures have no subsistence of 
their own apart from the hypostasis who operates in both natures. 
We would thus prefer to speak of the one incarnate nature of the 
logos, both divine and human natures united in the one hyposta- 
sis of the logos, with a divine-human will and operation. 


To summarise: Acceptance of the Sixth Council is much more 
difficult for us than the acceptance of Chalcedon. The following 
are the main reasons: 


a) Quite apart from the fact that our own fathers were not 
present at this Council, we observe that his Council ex- 
plicitly and unjustifiedly condemns our fathers, Dioscurus 
and Serverus, and calls the former “hated of God”, and 
the doctrine of the latter “mad and wicked", 


b) We are unable to accept the dithelete formula, attributing 
will and energy to the natures rather than to the hyposta- 
sis. We can only affirm the one united and unconfused 
divine-human nature, will and energy of Christ the incar- 


nate Lord. 


c) We find that this Sixth Council exalts as its standard 
mainly the teaching of Leo and Agatho, Popes of Rome, 
paying only lip-service to the teachings of the Blessed 
Cyril. We regard Leo as heretic for his teaching that the 
will and operation of Christ is to be attributed to the two 
natures of Christ rather than to the one hypostasis. The 
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human nature is as “natural” to the Christ, the incarnate 
word as the divine. It is one hypostasis who now is both 
divine and human, and all the activities come from the 
one hypostasis. We therefore insist on the one theandric 
nature, will and energy of Christ the Incarnate Lord, and 
condemn the teachings of Leo. We cannot therefore ac- 
cept the horos of the Sixth Council based on the teach- 
ings of Leo. This subject of course deserves further and 
a more detailed study, 


CONCLUSION 


bathe, bet has been writen subject to correction by my learned 
oy ieriae ; Chalcedonian and non-Chalcedonian sides. Its 
Bentsen x ai quite serious. If the restoration of communion 
our search : ‘ milies of Churches were to be dependent on 
Chalcedonian a4 i the four Councils now rejected by the non 
that this ne y, then we have little reason at present to hope 
non in the minds ity be fulfilled. If this is the conditio sine cu4 
would like to hs eclogians on the no-chalcedonian side, W° 
this to the holy S se SO, in order that we may communicate 
tish fram te ynods of our churches and await further instruc” 

mM as to whether we should continue our bi-lateral 


Linea Substantial 


by the Holy ud common statement, to be formally declare? 


Piscopal Synod of all the auto-cephalou° 


~~ 
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churches, with any necessary changes to suit the condition 
of each Church, we should state clearly that we share be- 
tween our two families, substantially the same authentic tra- 
dition of the undivided Christian church in relation to our 
understanding of and teaching on the Blessed and Holy Trin- 
ity, the Incarnation of our Lord Jesus Christ, the procession 
and activity of the Holy Spirit, the nature of the Church and 
the place of the blessed Virgin Mary, the saints and all the 
faithful departed in it, the nature of the ministry and sacra- 
ments in the Church, and our expectation of the world to 
come with the advent in glory of our Lord and the resurrec- 
tion of the dead. 


2. This common statement would also include a page on our 


common Christology, emphasizing mainly those things which 
we have in common, but also speaking of our different formu- 
lations in regard to nature, will and energy in our Lord Jesus 
Christ. It would be stated that variety in forms of worship, 
language and culture, and in formulations of faith can within 
certain prescribed limits serve to enrich, rather than impov- 
erish the common tradition of the church. 


3. The statement would also make clear that while it is not 


possible for the Chalcedonian Churches to repudiate or reject 
any of the seven councils, it is equally difficult for the non- 
Chalcedonians now to formally accept the fourth, fifth, sixth 
and seventh Councils recognized by the Chalcedonian family. 
It could be made clear that the Chalcedonian Churches would 
refrain from condemning Dioscorus and Severus as heretics. 
It could be made clear also that our two families agree In 
condemning the teachings of both Nestorius and Eutyches as 


heretical. 


The statement would also say that at least for the time eee) 
the jurisdictions would remain distinct on the a is i 
different liturgical traditions, ©.9. the two Patriarc a t 
Antioch and Alexandria, as well as of Constantinople * 
continue with their different seuss OE ee a 
statement that as M ce | 
mere, —- liturgical traditions, a reorganization of 


—— 


74 INTRODUCING THE ORTHODOX CHURCHES 


the jurisdictions would become possible. Clear assurances 
can be given to certain churches that entering unto commun- 
ion with another church will not violate its administrative or 
jurisdictional integrity. 


; The immediate next step is the appointment of a Joint Com- 
mission by the two families, who will meet officially and work out 
the statement along suggested lines. The Standing Committee of 
the Oriental Orthodox Churches has already been so authorized 
to act on behalf of the Oriental Orthodox Churches. As soon as 
similar action is announced by the churches of the Chalcedonian 
family, we could proceed to the convening of a joint meeting of 
the two commissions. One of our jobs here at the present meet- 
Ing would be to prepare an agenda for the joint meeting, and to 
nominate a small group of people who will be prepared to assist 
In the organization of the joint meeting. 


| even venture to su 
ay ggest that the first meeting of the Joint 
Commission should be held in January 1971 in Addis Ababa. 
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Shining Star of 
1997, 


Dr. Paulos Mar Gregorios 


In this title, Dr. Paul Mar 
Gregorios emphasises on the 
Eastern Church—Orthodox 
Churches. He tells us the beliefs 
of the Orthodox Church and its 
specific structure and character. 


Christianity came to India in 52 
AD, when one of. the original 


Twelve Apostles, St. Thomas, 


established Churches here. 


The Orthodox Church stresses 
on the quality of spiritual life, 
showing love and compassion to 


all, rather than on evangelism or social activism. Whatever it 
does, “It is a labour of service in. humility, which is its own 
reward”, and not towards conversion. 


The coming of western missionaries to India has broken the 
Eastern Church into various factions, yet it continues to 


this day. 


This book gives a deep insight to the Orthodox Church, from 
an historical, geographical and cultural perspective. 


Will make good reading for those interested in early Church 
History and general readers who want to know more about 
the Eastern Orthodox Church. 


ISBN: 81-721 4-487-3 


Price: Rs. 70.00; $6; £4: 
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